Siliwangi, King of Padjajaran, continued with the journey of them to learn Islam in Java Island and Egypt, the story of Sunan Gunung Jati, son of Rara Santang with the Egyptian Prince, and ended by various narrative including Syekh Lemah Abang narrative.
Syekh Lemah Abang is one of the Nine Saint members (Wali Songo), the person dedicating to spreading Islam in the earlier period of Java Islamization in 16th century. Wali Songo is representation of dominant school of Islamic thought that established in Java. They are consist of nine persons, some of them live in east Java, others in central Java and West Java. They are the committee and the Islamic scholar network supporting to the Islamic monarchy from East Java to West Java. Syekh Lemah Abang live in Cirebon West Java and move to east Java to teach people about Islam. In the end of his live, he was sentenced by death penalty because of difference theological believe. Manuscripts describe that he confess himself as Allah, the God. Dewan Wali Songo executed him in 1506 (16th c.), at Masjid Agung Sang Ciptarasa, in front of Pakungwati Pallace (now is Keraton Kasepuhan).
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Why does Syekh Lemah Abang be sentenced by death sentence, is described in manuscripts and other books on Cirebon history. Wildan notices that this story started by telling the 'regularly' meeting conducted by Wali Songo, and one of this meeting they are discussing about the essence of Allah, the God. These are existed in (1) Babad Tanah Sunda; (2) Babad Cirebon; and (3) Carita Purwaka Caruban Nagari. 3 drew this story in more complete way rather than any other manuscripts. 4 In this meeting, is told that Syekh Lemah Abang debate the theological issue with other member of Wali Songo. The subject of this debate is on the essence and the attribute of Allah. Syekh Lemah Abang emphasized the idea of unity between Allah and human in this issue, while other member of Wali Songo emphasized the distintive deffereces between Allah and human in essence and atribute. This discussion becomes the issue among Wali Songo. Having this debate, Wali Songo call Syekh Lemah Abang to be responsible for his opinion opposing Wali Songo in the essence of God. They prepare the forum and bring Syekh Lemah Abang to it to be judged. This meeting ended unhappily by killing Syekh Lemah Abang.
execute him in front of the Great Mosque or Masjid Agung Cirebon.
The story is not ended here, but still continued with the incredible case. Various stories following the execution of him such as: (1) there are voices of supernatural force saying and worrying people of the coming of "kebo bule mata kucing", interpreted as the colonial government; (2) there is fragrant aroma from the blood of him; (3) the blood spilling the word "kalimah syahadah"; (4) the death body of 5
B. Research Question and Methodology
The story told that Syekh Lemah Abang was the honorable person because he was a member of Nine Saints. He is also having many followers spreading from West Java until East Java. In spite of criminalizing him by death penalty within the judging process, various sources explaining the incredible story following his death execution. The good and exemplary story recovers him from being told as criminal, but he is still a honorable persons, and Javanese people respect him from his time until now.
There are several problems in this story regarding to history of Cirebon society. First, this process of judging takes Nine Saint in state position because the court is belonging to the state. In contrary, Syekh Lemah Abang as the accused is the enemy of the state, even though state cannot kill his character by executing him.
Second, the story of Syekh Lemah Abang judging is covered by anachronism story. This trial is happen in 16th century in Cirebon, but by looking more detailed to the story, it is found that the process of the judging is not suitable with court system of 16th century but correspond more to 17th -18th system of court. From this anachronistic story, this research will answer the question: what is relationship between story of Syekh Lemah Abang of 16th c. and the situation of Cirebon people in VOC and Dutch colonial era in 18th c., the time when the manuscripts on it are produced and reproduced. My hypothesis is that the relationship within the two situations, the situation of Syekh Lemah Abang narrative, and the situation of Cirebon people in 18th century is the unrest situation of Cirebon society and their sentiment to the foreign ruler of Cirebon (VOC) and to the colonizer, the Dutch.
The source of Syekh Lemah Abang narrative is varying, but this paper only based on Cirebon manuscript. This is because the focus of this paper is to understand about sentiment of Cirebon society to the state under VOC and Dutch Colonial that is represented within the manuscripts. The analysis basically employ the historical method, and it is will be enriched by social identity analysis. 
C. Political History of

D. Folk Sentiment on Colonialism
The folk sentiment on colonialism here refers to two phenomena: producing manuscripts and creating the plot of Syekh Lemah Abang Narrative. The production of manuscripts telling Syekh Lemah Abang in VOC feeling of upper class society. And the plot of Syekh Lemah Abang colored by anachronism narrative and the ambiguity of the narrative; killing the Syekh Lemah Abang character in one hand, and glorifying his character in other hand. The anachronism narrative with the ambiguity plot is can be understood as the connectivity of two era, the era of Syekh Lemah Abang in 16th century, and the era of VOC and the Dutch Colonial situation. The connection is occurring the unrest feeling of the people under the foreign ruler.
E. Unrest Feeling in Producing the
Manuscripts in VOC and the Dutch Colonial Period unrest feeling of Cirebon people. This unrest feeling is represented in Syekh Lemah Abang case, which is in manuscripts produced by upper class society. Here the explanation of: (1) what is social hierarchy of Cirebon which manuscript is produced in, and (2) which one is product of the manuscripts in colonial period.
Social Structure of Cirebon in Colonial Period
Cirebon society is a hierarchical society; consist of upper class, middle class and lower class. Upper class society consists of elite bureaucrat and religion, such as the King and family have a imitate relationship with common people; live in at the palace with the wall as the boundary. They do not go out to the people unless they have some task to do. Middle religion leader and syahbandaror/harbour master. For Syahbandar, this position needs high skill communication and has international networking with countries in the world. For this reason, the position is not always hold by indigenouse people, some time hold by Dutch people in Cirebon, and Chinese and Gujarat in Banten. The low class society consists of low position like supporting system for the whole society. People depend on them in providing foot, work, and other daily skill and need. 14 The upper class tradition is the more subject of the history of Cirebon. After the death of Sunan Gunungjati, they fall in weak 14 Adeng et all., 1998.
Cirebon from 1615 and in 1960 Cirebon as a whole is the vassal of Mataram. The worst is that there was news that Cirebon is no longer become a political unity in 1684, it is totally just as the province of Mataram.
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Banten, VOC and Mataram, as mentioned above, they compete each other to dominate Cirebon. Some time they collaborrate one another, and in other time they challenge each other. In this situation, VOC have a good change to control Cirebon, by his famous adagium "devide et impera" or "divide and role. In the 18th century, the Dutch totally controlled Cirebon society. Cirebon have no more power over the politic and economy.
Producing Manuscripts in Colonial Period
Suffer from losing independency, Cirebon monarchy lose control over their political sovereignty and economy. In other hand, they have large time to doing cultural and spiritual activities for example art and literature. Untung Raharja notices that in colonial period, the life style of upper class society related with the demand of this condition. For example, to conserve the dignity of ancestors and their charisma, Sultans of Cirebon used to create things such as maintaining the titles, like prince and sultan; formulating the genealogy of developing palace's culture; collecting heirloom; and conserving the legend and socializing it to the people, particularly that related with the supernatural force of them. 
F. The Plot of Syekh Lemah Abang
Narrative Anachronism and ambiguity of Syekh Lemah Abang narrative are the characteristic of the manuscripts regarding folk sentiment on VOC and the Dutch colonial ruler. The anachronism occurred in the way the manuscript describe the judging process, and the ambiguity occurred in the way the narratives describes the character of Syekh Lemah Abang as a deviant and as an saint in the same time.
The Court System in Syekh Lemah
Abang Judging Process The trial of Syekh Lemah Abang occurring in 16th century is correspond to and based on pradata court system. The competence of this court is belong to the King, consist of criminality against people, particularly against the crown.
19 The manuscript describes this case in various ways. According to Nagara Kretabhumi manuscripts, writen by Pangeran Wangsakerta, this case is regarding the rebellion case. Babad Tanah Sunda and Babad Cirebon (Brandes version) does not mentioned the case directly, but describes the process of execution. The execution of Syekh Lemah Abang is done by sticking Keris Kantanaga (wavy double-bloody dagger) own by Sunan Gunung Jati (authority/ king). The rest sources clearly put the court process without involving Sunan Gunung Jati. In Sejarah Cirebon by Sulendraningrat, the judge is Sunan Kalijaga.
The pradata court process is conducted by Sultan/King/supreme authority and lead by him. The problem of Syekh Lemah Abang judging process is not refer to pradata procedures. In contrary, this judging, even 19 Hoadley, Op.cit,. 1994.
though as the pradata competence, is not with padu court procedure. Competence of padu case is private case between two parties of citizens, and the procedure is formally sitting conducted by judge. It is refer to the changing procedure of the court in 18th century. In 18th century, there is position in court. By this new system, the King is absent from the pradata court judging process, system of court effectively done in 18th century when Cirebon established the united system among four Keraton which are Kasepuhan, Kanoman, Keprabonan and Kacirebonan, under Pepakem Cirebon, initiated by VOC.
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of the session of judging not involving the supreme authority must be the projection of 18th court system practice. The problem is, why the narrator reformulates this case from 16th century court system into the 18th century court system? It is probably reasonable since the manuscripts is written in 18th century, and the reader manuscripts address for is the reader of 18th century. The procedure of judging of 16th century for Syekh Lemah Abang case is reformulated with the 18th system of court. But the most strong reason is referring to the unrest situation of both 16th and 18th century to the colonialism.
The Ambiguity of Syekh Lemah
Abang Narrative
The unrest situation of both 16th and Cirebon people to the colonialism is occurred in the ambiguity of Syekh Lemah Abang narrative. The structure of the narrative 21 is bellow: a. There is regularly meeting conducted by Wali Songo, and one of this meeting they are discussing about the essence and the attribute of Allah, the God (Babad Tanah Sunda; Babad Cirebon; and Carita Purwaka Caruban Nagari The narrative no. 5 is the 18th characteristic, written with the 18th century court system, and correspond to the unrest situation against VOC and the Dutch colonial. The structure of the narrative can be described as bellow: 
G. Conclussion
The controversy of Syekh Lemah Abang in Cirebon manuscripts occur in his ambiguous narrative. In one hand, his position as one of Wali Songo member is damaged by his new status as defendant in criminal court. Wali Songo take him to the court because Syekh Siti Jenar brings the idea of unity of God and human which Wali Songo put it as the deviate from Islamic theology. In other hand, Syekh Siti Jenar character is still live and resurrect with the incredible story following his death execution. The good and exemplary story recovers him from being told as criminal, even he is known as a honorable persons, and Javanese people respect him from his time until now. This ambiguity of Syekh Lemah Abang narrative refers to the anachronism historiography of manuscript, particularly with respect to the court system which Syekh Lemah Abang case was being judged. The 16th century court system when the case is occuring is absent and the 18th century court system replaced it in judging Syekh Lemah Abang case.
Based on this narrative ambiguity and anachronistic story, this research answer the question of what is relationship between story of Syekh Lemah Abang of 16th c. and the situation of Cirebon people in VOC and Dutch colonial Era in 18th c., the time when the manuscripts on it are produced and reproduced. My thesis to answer this question is that the relationship within the two situations, the situation of Syekh Lemah Abang narrative, and the situation of Cirebon people in 18th century is the unrest situation of Cirebon society and their sentiment to the foreign ruler of Cirebon (VOC) and to the colonizer, the Dutch for two reason. First, political history of Cirebon society is covered by domination of the foreign ruler. Only in the period of Sunan Gunung Jati until Panembahan Ratu II is the independent occurred in Cirebon. The most unrest feeling of Cirebon society is coming when VOC inviltrate the economic sovereignty in 17th-18th century, and when the Dutch colonial take role over in 18th -20th century, Cirebon lost their political and economical sovereignty. This unrest feeling embodied within the narrative of Syekh Lemah Abang by presenting opposition between "Islamic state" represented by Wali Songo, and "the deviate community" represented by Syekh Lemah Abang, in their own life period, 16th century.
Second, resurrection of Syekh Lemah Abang narrative is the call for resurgence of Cirebon society against VOC and Dutch colonial domination. Cirebon as a whole is multicultural, and the multicultural is the strength of Cirebon society. Syekh Lemah Abang and Wali Songo, both of them are the riches and heritage of Cirebon society. This resurrection unswer the unrest feeling against the domination of VOC and Dutch colonial in 18th, the time when the manuscript on Syekh Lemah Abang written and reproduced.
